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9. Mustafa Cerić, Roots of Synthetic Theology in Islam: A Study of the Theology of
Abu Mansur Al-Maturidi (d. 333/944) (Kuala Lumpur: International Institute
of Islamic Thought and Civilization, 1995). 45.

10. Ibid., 70.
11. W. Montgomery Watt, The Formative Period of Islamic Thought (Oxford:

Oneworld, 1998). 314–16.
12. Cerić takes this further by explaining that it is not simply faith regardless of

the way one lives one’s life, which would be a Murji’ite position, but instead
that faith required a heartfelt assent rather than simple acknowledgment
and that ‘it is not conditioned by good deeds but may, as a result, produce
good ones’. This debate over faith and deeds is reminiscent of the protestant
reformation and its claims of sola fida against the Catholic view of faith and
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ijmā– was an exegetical tool for the legal schools to adjudicate on matters
of fiqh, but reformist scholars such as Muhammad Abduh and Rashid Rida
extended it to considerations of public interest. Ibid.

31. The Amman Message (The Royal Aal Al-Bayt Institute for Islamic
Thought, 2009). vii. Interestingly only Ashari theology is mentioned, while
Maturidi was excluded. When asked why, Mustafa Cerić, the Bosnia and
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12. Seida Smajkić, “Personal Interview,” (Mostar, Bosnia and Herzegovina,
10 October 2012).
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66. Karčić, “Personal Interview.”
67. Ibid.
68. Drago Pilsel, “Political Theology – The Theology of National Anti-Myth,” ed.

Tomislav Žigmanov, Divided God and Intercultural Dialogue (Ljubljana: Dijaški
dom Ivana Cankarja (DIC) and KUD Pozitiv, 2008), http://www.pozitiv.si/
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ing Wars and Building Peace: International Responses to War-Torn Societies,”
International Studies Perspectives 9, no. 1 (2008): 5.

2. William T. Cavanaugh, Theopolitical Imagination (London: T & T Clark, 2002).
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Otherness, and Reconciliation (Nashville: Abingdon Press, 1996) 109.

4. Ibid.
5. Pope Paul VI, Christus dominus, (1965) no. 12.
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Tunisia 84 per cent, Lebanon 61 per cent and Jordan 31 per cent). “Most
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the Development of Islamic Theological Doctrines.” Arabica 16, no. 1 (1969):
65–78.

Arato, Andrew. “Sistani V. Bush: Constitutional Politics in Iraq.” Constellations 11,
no. 2 (2004): 174–92.

Asad, Talal. Genealogies of Religion: Discipline and Reasons of Power in Christianity
and Islam. Baltimore: Johns Hopkins University Press, 1993.

Ashdown, Paddy. Swords and Ploughshares: Bringing Peace to the 21st Century.
London: Weidenfeld & Nicolson, 2007.

Association of Religion Data Archives. “Bosnia and Herzegovina: Pub-
lic Opinion.” Pennsylvania State University, http://www.thearda.com/
internationalData/countries/Country_28_5.asp#S_2.

B008. “Personal Communication.”
Bardos, Gordon. “Bosnian Lessons.” The National Interest, 16 July 2010.
Barrett, C. K. A Critical and Exegetical Commentary on the Acts of the Apostles, V

1: Preliminary Introduction and Commentary on Acts 1–14, International Critical
Commentary. edited by J. A. Emerton, C. E. B Cranfield and G. N. Stanton.
Edinburgh: T & T Clark, 1994.

Batley, Richard and Claire Mcloughlin. State Capacity and Non-State Service Provi-
sion in Fragile and Conflict-Affected States. Birmingham: Governance and Social
Development Resource Centre, 2009.

Beck, C. J. “State Building as a Source of Islamic Political Organization.” Sociolog-
ical Forum 24, no. 2 (June 2009): 19.

178



Bibliography 179

Beetham, David. The Legitimation of Power. Issues in Political Theory. Basingstoke:
Macmillan, 1991.

Bell, James, Alan Cooperman, Jessica Hamar Martinez, Besheer Mohamed,
Michael Robbins, Neha Sahgal, and Katie Simmons. The World’s Muslims: Unity
and Diversity. Washington, DC: The Pew Research Center’s Forum on Religion
& Public Life, 2012.

Benestad, J. Brian. Church, State, and Society: An Introduction to Catholic Social
Doctrine. Catholic Moral Thought. Washington, DC: Catholic University of
America Press, 2011.

Beyerlein, Kraig, and John R. Hipp. “Social Capital, Too Much of a Good Thing?
American Religious Traditions and Community Crime.” [In English]. Social
Forces 84, no. 2 (2005): 995–1013.

Bin Laden, Osama, and Bruce B. Lawrence. Messages to the World: The Statements
of Osama Bin Laden. London: Verso, 2005.

Black, Antony. The History of Islamic Political Thought: From the Prophet to the
Present. Edinburgh: Edinburgh University Press, 2001.

Blankinship, Khalid. “The Early Creed.” In The Cambridge Companion to Classical
Islamic Theology, edited by T. J. Winter. Cambridge: Cambridge University Press,
2008.

Bown, Francis. “Influencing the House of Lords: The Role of the Lords Spiritual
1979–1987.” Political Studies 42, no. 1 (1994): 105–19.

Bradley, John R. After the Arab Spring: How the Islamists Hijacked the Middle East
Revolts. New York City: Palgrave Macmillan, 2012.

Bringa, Tone. Being Muslim the Bosnian Way: Identity and Community in a Central
Bosnian Village. Princeton Studies in Muslim Politics. Princeton, NJ: Princeton
University Press, 1995.
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Aleksander Ravlić. Sarajevo: Bishop’s Ordinary of Banja Luka, 1997.
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