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                    Abstract
This article, divided into two parts, traces and discusses two pairs of analogies invoked in Sanskrit(ic) literature to articulate the paradox of God’s oneness and multiplicity vis-à-vis the souls and the manifest world, reflecting the philosophical positions of pariṇāmavāda (and bhedābheda/dvaitādvaita or, in some cases, viśiṣṭādvaita) and vivartavāda (and abheda/advaita). These are, respectively, the analogies of fire in wood and dairy products in milk, and moon/sun in pools of water and space in pots. Having introduced prevalent ideas about the status of the supreme principle(s) vis-à-vis the souls and creation in Śaivism, Sāṅkhya, and Vedānta, and having investigated instances of the first pair of analogies in multiple textual genres in Part I, here I turn to the discussion of the second set of analogies. Having proposed that the first set reflects the influence of pariṇāma-Vedānta on an early strand of the Śaiva textual corpus, I argue that the second set, attested prevalently in relatively late sources, betrays a (post-)Śaṅkarian origin (even if it was used in a pariṇāma-sense), thereby suggesting a vivartavāda-Advaita Vedānta influence on the Śaiva corpus after the 9th or 10th century.
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	Cf. the ca. 6th-century Sāṅkhyasaptativr̥̥̥tti ad SK 18: The Vedavādins say that one consciousness is apprehended in all bodies like one thread running through the jewels of a necklace, or rather that are consciousnesses like the moon in the water—i.e., numerous moons seen in the river, well, pond, sea, etc.; Māṭharavr̥tti: the view of a pūrvapakṣin is referred to with the example of the moon being one and yet appearing as manifold on the water’s surface: āhosvij jalacandravat puruṣa iti eka eva bahuṣu nadīkūpataḍāgādiṣv ivopalabhyate iti | ataḥ saṃśayaḥ kim ekaḥ puruṣo guṇasūtranyāyena āhosvid bahavaḥ puruṣāḥ | atrocyate—bahavaḥ puruṣāḥ katham iti cet tad ucyate (this is contrasted to the view of another vedavādin who holds that the relationship between the ātman/puruṣa and the single bodies is like that between one string and many gems pierced by it, which is likely to correspond to a distinction between pariṇāma- and vivartavāda-Vedānta. The Sāṅkhyas subscribe to the view that consciousness is plural).


	The analogy conveys the idea that the sun or moon are fundamentally different and separate from their reflections, and yet the latter share some similarities with their original realities—that is, they are not totally non-existent, but possess a certain order of reality and are dependent on the higher reality of their prototypes (Hiriyanna, 1949, pp. 155–156). Reflections are at the same time different and the same as their prototypes—an idea that conforms to bhedābheda. To Nakamura (1989, pp. 450–451), the reflection of the image of the sun denotes a bhedābheda view, for it is found in the BS (cf. infra). According to Thrasher (1993, pp. 45, 48, 50), the vivārta interpretation is traceable to Maṇḍanamiśra, a contemporary of Śaṅkara.


	Several scholars (among whom Hacker, 1953, pp. 24ff.; Rao, 1996, p. 265ff.; Andrijanic, 2017) have noted pariṇāma passages in some works of Śaṅkara, which suggests that he, at least in the early period of his activity, might have held an intermediary position between the realism of the BSB and the uncompromising vivarta of the later Vedānta. Some bhedābhedavāda arguments may be detected in BSB 2.3.43 (jīva is an aṃśa of Brahman, as it were [iva], like the scintillae and fire, which might have been taken from an unknown older bhedābhedavāda commentary). Thus, the vivartavāda probably emerged gradually out of the earlier Vedāntic theory of pariṇāmavāda, and evolved toward a more marked illusionism in the course of the mediaeval period (Nicholson, n.d.). A more controversial position is that of Rao (1996, pp. 266, 272ff.), who regards Śaṅkara as a pariṇāmavādin, having been the victim of subtle misunderstandings throughout the history of Vedānta from classical to modern times. Potter (1963, p. 165) argues that Śaṅkara made a “deliberate decision to avoid the causal conundrums with which his successors occupied themselves.”


	Cf. 1.49, on the relation between sphoṭa and nāda: “Just as a reflection existing in other place [than where the real thing stays], as it were, follows the motion of water because of the action of water, so sphoṭa and sound are related” (trans. Nakamura, 2004, p. 592), pratibimbaṃ yathānyatra sthitaṃ toyakriyāvaśāt | tatpravr̥ttim ivānveti sa dharmaḥ sphoṭanādayoḥ (compare 1.70, on the word as one or many; 1.99; 2.298). On the various reflection analogies (pratibimbaka) in Bhartr̥hari, cf. Nakamura, 2004, p. 488 n. 12. Bhartr̥hari seems to critique the reflection analogy in 2.296—although not of moon or sun in water but of mountains in (probably) a body of water, as in the Buddhist Laṅkāvatārasūtra (ibid., pp. 485, 488 n. 13).


	3.144: “For just as the ether is one, (but appears) as plural (when reflected) in pots etc., so the one Self (appears as) many, like the moon (or sun) (reflected) in pools of water”, ākāśam ekaṃ hi yathā ghaṭādiṣu pr̥thak pr̥thak | tathātmaiko hy anekaś ca jalādhāreṣv ivāṃśumān. The first line is also found in Bhaṭṭa Vāmadeva’s Janmamaraṇavicāra (p. 14), with the variant pr̥thak bhavet: cf. infra, fn. 40.


	Brahmabindu: hi.


	Compare also Parākhyatantra 1.42 cd, and Devyāmata 6.2.4.86 cd.


	Mr̥gendravr̥tti: ayam.


	Mr̥gendravr̥tti: aja.


	Also quoted in Nārāyaṇakaṇṭha’s Vr̥tti on Mr̥gendra VP 2.12ab.


	ghaṭasaṃbhr̥tam ākāśaṃ līyamāne ghaṭe yathā | ghaṭo līyeta nākāśaṃ tadvaj jīvo ghaṭopamaḥ || ghaṭavad vividhākāraṃ bhidyamānaṃ punaḥ punaḥ | tadbhagnaṃ na ca jānāti sa jānāti ca nityaśaḥ.


	ātmā hy ākāśavaj jīvair ghaṭākāśair ivoditaḥ | ghaṭādivac ca saṃghātair jātāv etan nidarśanam ||ghaṭādiṣu pralīneṣu ghaṭākāśādayo yathā | ākāśe saṃpralīyante tadvaj jīvā ihātmani || yathaikasmin ghaṭākāśe rajodhūmādibhir yute | na sarve saṃprayujyante tadvaj jīvāḥ sukhādibhiḥ || rūpakāryasamākhyāś ca bhidyante tatra tatra vai | ākāśasya na bhedo’sti tadvaj jīveṣu nirṇayaḥ || nākāśasya ghaṭākāśo vikārāvayavau yathā | naivātmanaḥ sadā jīvo vikārāvayavau tathā.


	“Once parts are postulated on the basis of the properties of the different objects (with which space is) in contact, the universal space also is found in these parts. Just as the connected (potsherds etc.) are parts fo the jar and the like which (as such) are without divisions, in the same way, the connected objects are the parts of ākāśa which is really without any division” (trans. Iyer, 1971, p. 18), saṃyogidharmabhedena deśe ca parikalpite | teṣu deśeṣu sāmānyam ākāśasyāpi vidyate || deśānāṃ ghaṭādīnāṃ deśāḥ saṃbandhino yathā | ākāśasyāpy adeśasya deśāḥ saṃbandhinas tathā.


	“Just as the light of the sun or the moon which pervades the entire space apparently becomes straight or bent when the limiting adjuncts with which it is in contact, such as a finger, for instance, are straight or bent, but does not really become so; and just as the ether, although it apparently moves when jars are being moved, does not really move; and just as the sun does not tremble, although its image trembles when you shake a cup filled with water in which the sun’s light is reflected; just so the Lord is not affected by pain, although pain be felt by that part of him which is conjured up by ignorance, and limited by the intellect and other adjuncts, and called the individual soul” (trans. Shima, 2000, p. 38), yathā prakāśaḥ sauraś cāndramaso vā viyadvyāpyavatiṣṭhamāno  ’ṅgulyādyupādhisaṃbandhāt teṣv r̥juvakrādibhāvaṃ pratipadyamāneṣu tattadbhāvam iva pratipadyamāno ’pi na paramārthatas tadbhāvaṃ pratipadyate | yathā cākāśo ghaṭādiṣu gacchatsu gacchann iva vibhāvyamāno ’pi na paramārthato gacchati, yathā codaśarāvādikampanāt tadgate sūryapratibimbe kampamāne ’pi na tadvān sūryaḥ kampate, evam avidyā pratyupasthāpite buddhyādyupahite jīvākhye ’ṃśe duḥkhāyamāne ’pi na tadvān īśvaro duḥkhāyate.


	“And this Soul is just a reflection, which has to be conceived as different from the Self like the image of the sun in the water, etc. Clearly, it is not the same. Still, it is not a different substance either. And further, when one image of the sun moves in the water, another does not move: likewise, when a soul is connected with the fruits of karma, another soul is not connected with those [fruits]”, ābhāsa eva caiṣa jīvaḥ parasyātmano jalasūryakādivat pratipattavyaḥ | na sa eva sākṣāt | nāpi vastvantaram | ataś ca yathā naikasmiñ jalasūryake kampamāne jalasūryakāntaraṃ kampate, evaṃ naikasmiñ jīve karmaphalasaṃbandhini jīvāntarasya tatsambandhaḥ.


	BSB 3.2.20: “The reflection of the sun in water expands and contracts with the motion of the water, moves when the water moves, multiplies when the water is divided. Thus, it conforms to the condition of the water, but not in the true sense of the word”, jalagataṃ hi sūryapratibimbaṃ jalavr̥ddhau vardhate jalahrāse hrasati jalacalane calati jalabhede bhidyata ity evaṃ jaladharmānuyāyi bhavati na tu paramārthataḥ […]. The image of rippling water is also invoked by Maṇḍanamiśra in his Brahmasiddhi (cf. the following fn.).


	Cf. Brahmasiddhi pp. 19, 60, 72 (mentioning rippling water, jalataraṅga; connected with vivarta, as opposed to vikāra, illustrated by the analogy of the clay and the pot).


	According to Goodall (2015, p. 272), the whole passage 1.42–50 constitutes an attack to non-dualism as formulated by vivartavāda Vedānta, which bears important implications for the relative dating of the Parākhya.


	1.42 cd corresponds to Brahmabindu Upaniṣad 12 cd and, with variations, Devyāmata 6.2.4.86cd.


	Watson et al., 2013, p. 225, fn. 98. However, stanza 75 could refer to the same view of the consciousness attributed to the Vedavādins in Sāṅkhyasaptativr̥tti on SK, which uses the same analogy (cf. supra, fn. 1).


	vedānteṣv eka evātmā cidacidvyaktilakṣitaḥ || 12a  […] tasyaiva tathā tathā vaicitryeṇāvasthiter asatyatvāt dvaitapratibhāsasya dvicandrādijñānavat bhrāntatvāt […] paramātmā tu sūrya ivāmbhaḥpratibimbabhedair upādhibhiḥ abhinno ’pi bhinna iva pratibhāti. The former analogy is already found in Bhartr̥hari, as well as in Pañcārthabhāṣya ad Pāśupatasūtra 5.8.


	Nemec (whom I thank for having allowed me to refer to his unpublished handout [Nemec, 2017*], and for having shared with me his more recent views on this verse) considers the reading na of mss. T and C (on which, cf. Nemec, 2011, p. 79) to be superior to the reading tu of the other manuscripts as well as the printed edition, while at the same time not discarding the possibility of reading pr̥thaktvena.


	Cf. Nemec (2011, p. 255, fn. 316; cf. also p. 106, fn. 43), who follows Sanderson’s (1985, p. 210, fn. 41) remarks on Śivadr̥ṣṭi 6.4–24b: “When Vedānta is expounded by its opponents in Kashmirian sources of our period it is the doctrine of Maṇḍanamiśra which is generally in mind […]. To my knowledge no source betrays familiarity with the doctrines of Śaṅkara,” as well as Ratié (2011, p. 257, fn. 5), who in her turn quotes Sanderson in making the same point: “si Utpaladeva et Abhinavagupta s’attaquent explicitement à des représentants de l’Advaita Vedānta ailleurs dans le traité, les vedāntin qu’ils combattent défendent une doctrine qui rappelle bien davantage celle de Maṇḍanamiśra que celle de Śaṅkara […], tandis qu’à ma connaissance, aucun indice solide ne permet d’affirmer que les philosophes de la Pratyabhijñā connaissaient les oeuvres de Śaṅkara”; the same author, having noted a parallel between Śaṅkara’s BSB and works by Utpaladeva and Abhinavagupta, suggests the influence of a common Mīmāṃsā source. Cf. infra, Conclusion, for Sanderson’s and Goodall’s remarks that early Siddhāntatantras as well as commentators like Sadyojyotis ignored vivartavāda-Vedānta.


	I wonder whether here a portion of text has gone missing, presumably a half-verse mentioning the seed (bīja), for the fourth pāda seems to refer to the Vedāntic analogy of the tree, with its branches, leaves and fruits (= the souls and the visible universe), existing in a latent form in the seed (= Brahman), and vice-versa.


	Pādas 32cd–33a echo Bhuvanakośa 2.18 and Vr̥haspatitattva 49 (cf. Jñānasiddhānta 25.5), where the analogy of fire in wood and butter in milk is invoked to justify the non-perceptibility of the Lord on account of its subtleness.


	The half-line 33cd kṣīyate (variant: kriyate) vardhate candra asthiro viṣamaś calaḥ appears in a different context in T127, p. 271, and T17A, p. 237. (Note that all the Niśvāsakārikā portions presented here are missing from the other paper transcript of this text, T150).


	T17, Paṭala 31.6–8 (pp. 204–205): cf. Sarvajñānottara, Goodall (2006, Appendix, esp. vv. 5–6, 16, 19–20).


	ghaṭasaṃvr̥tam ākāśaṃ nīyamāne yathā ghaṭe | ghaṭo nīyati nākāśaṃ tadvaj jīvo nabhopamaḥ || bhinne kumbhe yathākāśam ākāśatvam prapadyate | vibhinne prākr̥te dehe tathātmā paramātmani. Note the shift from jīvo to śivo in Niśvāsakārikā 30.63b.


	Cf. supra, fn. 12.


	Cf. also Candrakīrti’s (ca. 600–650 CE) Madhyamakāvatāra and the (pre-421 CE) Suvarṇaprabhāsasūtra (which, strikingly enough, presents the reflection analogy along with the comparison with space in verse 21.10): ākāśatulyā gagaṇasvabhāvā māyāmarīcyudakacandrakalpā | sarve ca sattvāḥ supina svabhāvā mahānta śūnyāḥ svaya nāyakasya.


	Gauḍapāda is notorious for using Buddhist ideas and terminology, as well as for invoking Buddhist analogies, like for example that of the wheel of fire (ālātacakra; cf. Bhartr̥hari’s Vākyapadīya 1.130, 291), cf. Potter, 1981, p. 83. Wallis (2016) notes that “the Vedānta of Gauḍapāda and Bhartṛhari […] may be seen as a bridge (or in-road) between the doctrines of Vijñānavāda Buddhism and those of the so-called ‘Hindu’ sphere.”


	eko ’pi bahudhā devas tiṣṭhate jalacandravat (6.2.4.86cd, in Ślączka, 2016, p. 196). The Devyāmata is a Pratiṣṭhātantra whose core dates to the 7th century, but which contains material added much later, i.e. not before the 9th–10th century.


	Cf., e.g., Gorakṣaśataka 87 (≈ Vivekamārtaṇḍa 153): nirmalaṃ gaganākāraṃ marīcijalasannibham | ātmānaṃ sarvagaṃ dhyātvā yogī yogam avāpnuyāt.


	racayitvā svayaṃ tac ca paviśya dūrataḥ sthitaḥ | na tatra ca praviṣṭo ’sau nirliptaś ca citsvarūpavāṇ || yathā ca jyotiṣaś caiva jalādau pratibimbatā | vastuto na praveśo vai tathaiva ca śivaḥ svayam || sarvaṃ śivaḥ śivas sarvo nāsti bhedaś ca kaś cana | kathaṃ ca vividhaṃ paśyaty ekatvaṃ ca kathaṃ punaḥ || yathaikaṃ ca sūryākhyaṃ jyotir nānāvidhaṃ janaiḥ | jalādau ca viśeṣeṇa dr̥śyate tat tathaiva saḥ.


	Liṅgapurāṇa 1.75.24–25: “Others say that, even though the space is one, it is perceived [separately] in regard to [separate] pot[s], o virtuous ascetics; [similarly,] Śaṅkara possesses the state of separation and non-separation. [Here is another example] for the understanding of the people: the sun, albeit unique and fixed in the same place, is perceived as multiple [reflections] in water-streams, o virtuous ascetics,” vyomaikam api dr̥ṣṭaṃ hi śarāvaṃ prati suvratāḥ | pr̥thaktvaṃ cāpr̥thaktvaṃ ca śaṅkarasyeti cāpare || pratyayārthaṃ hi jagatām ekastho’ pi divākaraḥ | eko’ pi bahudhā dr̥ṣṭo jaladhāreṣu suvratāḥ.


	These instances will not be dealt with here. On the analogy in the Suprabheda, cf. Brunner, 1967, pp. 51–54.


	Jayākhyasaṃhitā 88–89: tathā sarvasya jagato vahirantarvyavasthitaḥ | ghaṭasaṃsthaṃ yathākāśaṃ nīyamānaṃ vibhāvyate || nākāśaṃ kutracid yāti nayanāt tu ghaṭasya ca | calācalatvam evaṃ hi vibhoś caivānumīyate. It seems to me that another Pāñcarātra text, the Lakṣmītantra, while not attesting the analogy of space in jars, alludes to avacchedavāda in the following verse (2.4): anavacchinnarūpo ’haṃ paramātmeti śabdyate | kroḍīkṛtam idaṃ sarvaṃ cetanācetanātmakam (cf. fn. 61 infra on pāda cd).


	Jayākhyasaṃhita 83–84: ayaḥpiṇḍe yathā vahnir bhinnas tiṣṭhaty abhinnavat | tadvat sarvam idaṃ devo vyāvr̥tya paritiṣṭhati \(\|\) nirmale darpaṇe yadvat kiñcid vastv abhitiṣṭhati | na ca tad darpaṇasyāsti asti tasya ca tad (d)vija. On the conjunction of fire and iron concealing their difference, cf. Brahmasiddhi (p. 61).


	“Thereafter one should meditate on the Self, unique and divided into six kinds by virtue of the operations that are superimpositions, like the moon on the water; in reality, it is not divided,” ātmānaṃ bhāvayet paścād ekakaṃ jalacandravat | kr̥tyopādhivaśād bhinnaṃ ṣoḍhābhinnaṃ tu vastutaḥ. Another reflection analogy employed by Abhinavagupta is that of the city reflected in a mirror (cf. Rastogi, 1984, pp. 28–34).


	P. 14: ākāśam ekaṃ hi yathā ghaṭādiṣu pr̥thag bhavet | tathātmaiko ’py anekaś ca jalādhāreṣv ivāṃśumān.


	A discussion of the reflection analogy in these inscriptions may be found in Bhattacharya, 1961, pp. 60–61 and Goodall, 2017, pp. 139–140, fn. 11.


	No Śaiva text transmitted in manuscripts from the region has survived to us, but several Śaiva scriptures of the Mantramārga are mentioned in inscriptions, viz. the Niśvāsa, Pārameśvara, Śiraścheda, Vīṇāśikha, etc. (Sanderson, 2014, p. 37).


	Based on the reading by Goodall (2017, p. 140, fn. 11), correcting Finot’s vikalpa[n n]o dād.


	Cf. Goodall (2017, p. 140, fn. 11), who understands naikanīra° in place of naikanira°.


	Unmanā may stand for the homonymous form of the Śakti, along with Vyāpinī and Samanā (represented by manāsthito?).


	Along with the typically bhedābheda analogy of identity between fire and heat, standing for Śiva and Śakti, in st. 1 (cf. infra, fn. 49).


	Besides the reference to the Śaktis, the image of the moon reflecting on the waves of the sea echoes the analogy of the “rising of the moon on the ocean of consciousness”, and the Śiva-Śakti dichotomy expressed though the image of sea and waves, found in non-dualist Krama and Spanda works, such as the Mahārthamañjarī (which is later than this inscription, yet often contains earlier motifs), several hymns to Kālī (Silburn, 1975), Tantrāloka 4.184b, Spandakārikā 11, etc., as well as in Lakṣmītantra 2.21.


	Compare Jñānasiddhānta Ch. 5, quoted infra. Note that in stanza 30d, the inscription refers to the Pārameśvara as a scriptural source (yathoktaṃ pārameśvare); this is likely to be the Pārameśvaratantra, an early Siddhāntatantra that has survived to us in fragmentary form, and which is regarded as non-dualist by Goodall (cf. infra, fn. 61). Another non-dualist Siddhāntatantra, the Sarvajñānottara, is mentioned in K. 1002 and K. 532.


	Cf. Bhattacharya, 1961, p. 61. Note that other bhedābheda images, like the association between fire and flame/heat, are featured in K. 232 (IC VI, p. 229); compare heat (auṣṇya) and fire (agni) in K. 355 (cf. supra), as well as Śivadr̥ṣti 3.7 (nāgner auṣṇyaṃ pr̥thag bhavet), Vijñānabhairava 19ab (na vahner dāhikā śaktir vyatiriktā vibhāvyate), and Jayākhyasaṃhitā 97ab (jñānaṃ tad eva jñeyaṃ ca vahner jvālā yathaiva hi). Another inscription propounding a bhedābheda position through the use of a Vedāntic terminology (i.e., paramātman) is K. 713A, vv. 1–2 (IC I, p. 19, 879 CE): “Hail to Śiva, the Supreme Lord, the Supreme Self who, by his own nature without parts, takes [separate] forms out of his own will. Hail to the one who holds the javelin, who, albeit unique, constantly creates a self, by residing separately and at the same time in multiple [beings],” niṣkalāya svabhāvena svecchayā dhr̥tamūrttaye | śivāya parameśāya namo stu paramātmane || yenaikenāpy anekeṣu tiṣṭhatā yugapat pr̥thak | ātmāpi kriyate nityaṃ tasmai śūlabhr̥te namaḥ.


	Several Vedāntic analogies feature in this text, viz. that of the seed plant, the river joining the ocean, etc. One also notes a Vedāntic terminology that owes to the discourse of Brahman-Ātman refashioned along theistic lines.


	The root simpәn* is unattested as such in the Old Javanese-English Dictionary (Zoetmulder, 1982), which glosses asimpәn as “brought together in a limited space, grouped together, compressed, in a limited number, containing the basic essentials; put away, hidden.” I am not sure about whether here the term is to be understood in a concrete sense, namely to illustrate one or both images, or rather figuratively, so as to mean “the [doctrinal] essentials of”.


	But it is possible that nora in the Old Javanese commentary is to be interpreted as a synonym of space, in the sense of “unmanifest” (this reflects a Vedic usage applied to asat in the sense of “invisible to the eye”, as a synonym of antarikṣa: Acri, 20172, p. 588), which could be an oblique reference to the image in the śloka.


	This image recurs in various Old Javanese sources, viz. Jñānasiddhānta (15.6, 25.2–3), Bhuvanakośa (1.11, 2.17), Saṅ Hyaṅ Kamahāyānikan (p. 19 line 28) and in Balinese Sanskrit Stutis. In the Sanskrit-Old Javanese version of the Bhagavadgītā (Old Javanese Bhīṣmaparvan, p. 64, corresponding to Bhagavadgītā 13.32), the image of the Self being ubiquitous in the body yet invisible as space is related: yathā sarvagatam saukṣmyād ākāśaṃ nopalabhyate | sarvatrāvasthito dehe tathātmā nopalabhyate || [OJ:] prasiddha sarvagata kәta ikaṅ ākāśa, ndatan kopālābhi gatinya, makanimitta sūkṣmanya, yathā, kadyaṅganika, maṅkana ta saṅ hyaṅ ātma vyāpaka riṅ śarīra, tan katon sira pan aḍәmit, “Just as the ubiquitous space is not perceived due to its subtility, so the Self, which is contained everywhere in the body, is not perceived. [OJ:] As is well known, space is ubiquitous, yet its state is not perceived because of tis subtility. Yathā—just like that. In like manner, the holy Soul pervades the body; it is not seen, for it is subtle”.


	Cf. Zoetmulder, 1982, p. 1130: māyākāra, “(Skt) illusory or unreal form, vague or dimly visible form.” The same word occurs in the early 13th-century kakavin Sumanasāntaka 12.7 to articulate a variant of the reflection analogy: “Existence is like an illusory form (i.e., reflection) in a mirror; everything that exists does not last” (māyākāra haneṅ crәmin paḍanikaṅ dadi sahanahananya tan sthiti).


	Compare Bhuvanakośa 3.79: [Skt] “This universe, the mobile and the immobile, is an entirely illusionary appearance. Śiva’s essence resides in everything; [everything] is dissolved into the ontic level of Śiva. [OJ:] The nature of the whole universe is illusion (or: [the Lord’s] creative power). Everything that exists in it is the form of the Lord Śiva. The whole universe, in the end, dissolves into Him”, māyāmātram idam rūpaṃ jagat sthāvarajaṅgamam | śivātmā bhavate sarve śivatattve pralīyate [em.; śivatatva vvalīyate mss.] || ikaṅ jagat kabeh | sthāvarajaṅgamāvaknya | māyā svabhāvanya | rūpa bhaṭāra śiva sahananya | ikaṅ rāt kabeh | i vәkasan līna mare sira. The use of pralīyate and līna are indicative of pariṇāma-Vedānta: cf. infra, fn. 60.


	Em.; ikaṅ ed. (all mss.).


	Cf. Part I, fn. 21. The silence of the Sāṅkhya sources (apart from one oblique mention in Yuktidīpikā ad SK 9c) may reflect a disagreement: cf. Sāṅkhyavr̥tti ad SK 16, where the production of a multiple world through the modification of guṇas is regarded as being like milk produced from curds, not like parents producing a child.


	Rāmakaṇṭha’s account of Vedānta in Paramokṣanirāsakārikāvr̥tti 2.3 draws on Maṇḍanamiśra (Watson et al., 2013, p. 25) and, although he may not have known Śaṅkara, subsequent exegetes show an awareness of vivartavāda. Rāmakaṇṭha labels the two (unspecified) types of Vedānta expounded and refuted by Sadyojyotis in his Paramokṣanirāsakārikā (2b) pariṇāmavāda or pariṇativedānta and vivartavāda or māyāvāda, respectively (ibid., pp. 23–25; 236, fn. 41).


	Cf. Sanderson (2006, pp. 70–71, fn. 42; 68–73). Some fragments of Bhartr̥prapañca’s work have been collected by Hiriyanna (1924).


	Bhartr̥prapañca’s doctrine of liberation consisted in dissolution (laya) into the Supreme Self (Sanderson, 2006, pp. 70–71), and his philosophical views—that reflected an unambiguously dvaitādvaita or bhedābhedavāda position—closely resembled Sāṅkhya (Hiriyanna, 1949, p. 92). For this reason, his positions were repeatedly criticized by Śaṅkara.


	Goodall (1998, p. lxxiii) notes that the Niśvāsa, the Cambridge Pārameśvara fragment, and the Sarvajñānottara have a non-dualist position (or a compromised dualism), which “may or may not be an indication of relative antiquity.” Duquette (2015, fn. 15) presents an often-quoted verse attributed by Śivāgrayogin to the Skānda (this might be a scripture of the Vāthula/Āgneya corpus, or the Sūtasaṃhitā, where Skanda figures among Śiva’s main interlocutors?) regarding Śiva as material cause of the universe—a typically Vedāntic position: “From Śiva, whose nature is only truth, supreme bliss and light, all this [world], both sentient and non-sentient, became manifest” (trans. ibid.), śivāt satyaparānandaprakāśaikasvalakṣaṇāt | āvirbhūtam idaṃ sarvaṃ cetanācetanātmakam (compare Lakṣmītantra 2.4cd: kroḍīkr̥tam idaṃ sarvaṃ cetanācetanātmakam). In his commentary to Śrīkaṇṭha’s Brahmasūtrabhāsya ad 2.2.38, 16th-century Appaya Dīkṣita refers to a passage of the Vāyavīyasaṃhitā (corresponding to the 7th chapter of the Śivapurāṇa) quoted by Śrīkaṇṭha, which supports just the same view, as being rooted in the Sarvajñānottara (which is, indeed, part of the Vāthula/Āgneya corpus). Sivaraman (1973, p. 33) argued that śivādvaita has “a long and continuous history […] traceable to Vāyavīya-Saṃhitā […] and also to Sūtasaṃhitā of Skanda-Purāṇa.”


	This emphasis might have been introduced in yogic/theistic milieus, for according to the philosophical formulations of pariṇāma in Sāṅkhya and Vedānta, milk transforms into curds spontaneously, without the intervention of an external instrument.


	A perspective that is compatible with that of the transformationist Vedānta with respect to Brahman (who is intrinsically changeless and inactive) as the material cause of the universe is related in śloka 12 of the Vr̥haspatitattva, characterizing the Lord in his Sadāśiva aspect as “creator” or “generator” (utpādaka, i.e. material cause) and not as “realizer” or “accomplisher” (sādhaka, i.e. instrumental cause) of the universe. This view was shared by Pāśupata Śaivism, for the ontology of that system did not yet feature Māyā: the Pañcārthabhāṣya on sūtra 5.47 indeed identifies in the Lord the cause and impeller of the Universe, criticizing the views that attribute that role to unevolved matter or Spirit. The position that Śiva is both material and instrumental cause of the universe was also upheld by Śrīkaṇṭha, and Appaya Dīkṣita in the Śivakarṇāmr̥ta also attributes it to some “Vedic” (śrauta) Pāśupatas, as opposed to aśrauta Pāśupatas, who claim that the Lord is uniquely the instrumental cause (Duquette, 2021, p. 67).


	This relationship is described not in terms of similarity, intimate union, or qualitative identity (śivatulyatva or śivasāmya), but numerical identity (sātmya, i.e. oneness or identity of nature). This view may coincide with the tādātmya upheld by non-dualists such as Umāpati Śivācārya, and also found in the (interpolated) monistic passage in the Sarvajñānottara (cf. Goodall, 2006, p. 101; Watson et al., 2013, p. 78 fn. 6).


	Elsewhere I have suggested that Old Javanese Śaiva texts are characterized by doctrinal archaism (Acri, 20172, pp. 12–15), and some bear traces of the doctrines of early Saiddhāntika exegete Br̥haspati (Acri, 2011).


	Cf. Padoux, 1990, p. 35: “perhaps as early as the ninth century A.D., a twofold movement of tantricization of the Brahmanic milieu, and of ‘brahmanization’ or ‘vedantization’ of Tantrism, is apparent in Kashmir as well as in South India, with the Srīvidyā”; contrast Goodall, 2004, p. xxvi: “Early non-dualist works of the school could have gone missing, but it appears likely that the old Śaiva Siddhānta was a broadly dualist school which only after the twelfth century felt the influence by non-dualist Vedānta.”


	On the other hand, Isayeva (1995, pp. 5–6) suggested that early Śaiva strands might have influenced Vedānta philosophical constructions by the 5th–6th century, and that tantric developments within the scope of Vedānta already characterized the works of Gauḍapāda and Bhartr̥hari (ibid.). This view (which boldly assumes that these tantric influences occurred at a remarkably early period, when Tantra as we know it was still in its formative phase) does not necessarily contradict my own position, which assumes that new Vedānta influences on Śaivism intervened on the top of this pre-existing dialectical relationship between the two systems.


	The development of the concept of śakti may have been in part informed by Bhartr̥hari’s ideas on the relation between language and meaning, and his use of śakti as a principle between the signifying power of language and metaphysics, which had an influence on Kashmirian Śaiva non-dualistic thinkers like Utpaladeva and Abhinavagupta (Timalsina, 2013; MacCracken, 2017).
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Appendix
Appendix
The table below displays the occurrences of the four analogies discussed in the article (Part I and Part II) in a selected body of texts, viz. Upaniṣads, the Mahābhārata, Sāṅkhyaśāstras and Vedāntaśāstras, Śaiva literature, Vaiṣṇava-Pāñcarātra texts, (Sanskrit-)Old Javanese Śaiva texts, and Sanskrit inscriptions from the Khmer domains. Since my scanning of this body of sources—mainly through the use of e-texts—is far from systematic and comprehensive, this table should be read as a preliminary tool to visualize some general patterns and trends in the distribution of analogies in the corpus of texts I have taken into account—especially the increase in occurrence of the second pair of analogies in chronologically younger non-Vedāntic sources, as well as the occurrence of both pairs of analogies in non-dualistic Saiddhāntika texts. Xs indicate the attestation of an analogy, while Ps indicate its attestation as a pūrvapakṣa position. Question marks indicate a source that has been scanned only partially or unsystematically.
	 	Fire in wood
	Butter/curd in milk
	Sun or moon reflected in water
	Space inside pots

	Upaniṣads
	 	 	 	 
	 Br̥hadāraṇyaka
	X
	 	 	 
	 Kaṭha
	X
	 	 	 
	 Kauṣītaki
	X
	 	 	 
	 Śvetāśvatara
	X
	X
	 	 
	 Amr̥tabindu
	 	X
	 	 
	 Dhyānabindu
	 	X
	 	 
	 Brahmabindu
	 	X
	X
	X

	 Tripurātāpanī
	 	 	 	X

	 Mahābhārata
	 	 	 	 
	 Mokṣadharma
	X
	X
	 	 
	 Āraṇyakaparvan
	X
	X
	 	 
	Sāṅkhyaśāstras
	 	 	 	 
	 Suvarṇasaptati
	 	X
	 	 
	 Sāṅkhyakārikābhāṣya
	 	X
	 	 
	 Sāṅkhyavr̥tti
	 	X
	 	 
	 Sāṅkhyasaptativr̥tti
	 	X
	P
	 
	 Māṭharavr̥tti
	 	X
	P
	 
	 Sāṅkhyatattvakaumudī
	 	X
	 	 
	Vedāntaśāstras
	 	 	 	 
	 Vākyapadīya
	X
	 	X
	X

	 Māṇḍūkyakārikā/Āgamaśāstra
	 	 	 	X

	 Brahmasūtra
	 	X
	X
	 
	 Brahmasūtrabhāṣya (Ś.)
	X
	X
	X
	X

	 Br̥hadāranyakopanisadbhāṣya (Ś.)
	 	 	X
	X

	 Muṇḍakopaniṣadbhāṣya (Ś.)
	?
	?
	X
	?

	 Chāṇḍogyopaniṣadbhāṣya (Ś.)
	?
	?
	X
	?

	 Praśnopaniṣadbhāṣya (Ś.)
	?
	?
	X
	?

	 Brahmasiddhi
	 	 	X
	 
	 Śārīrakamīmāṃsābhāṣya
	 	X
	 	 
	 Upadeśasahasrī
	 	X
	 	 
	 Ātmabodha
	 	X
	 	 
	Śaiva literature (Indian Subcontinent): Saiddhāntika
	 	 	 	 
	 Trayodaśaśatikakālottara
	 	X
	 	 
	 Niśvāsakārikā (Dīkṣottara)
	X
	X
	X
	X

	 Sarvajñānottara
	 	X
	 	X

	 Kiraṇatantra
	 	P
	P
	 
	 Parākhya
	 	 	P
	 
	 Devyāmata
	 	 	X
	 
	 Paramokṣanirāsakārikāvr̥tti
	 	P
	 	 
	 Nareśvaraparīkṣāprakāśa
	 	P
	 	 
	 Mataṅgavr̥tti
	 	P
	 	 
	 Mr̥gendravr̥tti
	 	P
	P
	 
	 Mr̥gendravr̥ttidīpikā
	 	P
	 	 
	 Bhogakārikāvr̥tti
	 	P
	 	 
	Śaiva literature (Indian Subcontinent): non-Saiddhāntika
	 	 	 	 
	 Svacchandatantra
	X
	 	 	 
	 Brahmayāmala (Southern)
	 	X
	 	 
	 Śivadr̥ṣṭi
	 	 	P
	 
	 Akulavīratantra
	X
	X
	 	 
	 Dakṣiṇamūrtivārttika/Mānasollāsa
	 	X
	 	 
	 Brahmamīmāṁsābhāṣya
	 	X
	 	 
	 Janmamaraṇavicāra
	?
	?
	X
	?

	 Tantrāloka
	 	 	X
	 
	Vaiṣṇava Pāñcarātra texts
	 	 	 	 
	 Jayākhyasaṃhitā
	X
	X
	 	X

	 Lakṣmītantra
	X
	X
	 	 
	Haṭhayoga texts
	 	 	 	 
	 Gorakṣaśataka
	 	 	X
	 
	Śaiva (or Śaiva-influenced) literature (Java and Bali)
	 	 	 	 
	 Vr̥haspatitattva
	X
	X
	 	 
	 Tattvajñāna
	X
	 	 	 
	 Dharma Pātañjala
	X
	X
	 	 
	 Arjunavivāha
	X
	X
	X
	 
	 Dharma Śūnya
	X
	 	 	 
	 Bhuvanakośa
	X
	 	X
	X

	 Jñānasiddhānta
	X
	X
	X
	X (variant)

	 Kumāratattva II
	X
	X
	X
	 
	Sanskrit inscriptions from the Khmer domains
	 	 	 	 
	 K. 355, K. 570, K. 225, K. 158, K. 232, K 254, K. 300
	 	 	X
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