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Read! In the name of your Lord who created,
created the human being from a clot.

Read! For your Lord is the Most Bountiful,
Who taught—by the pen—

taught the human being what it knew not.

Qur’an (96:1-5)

The very first verses vevealed to Mubammad

by the Avchangel Gabriel in 610 CE, according to Muslim belief,
while on a meditation retreat in o mountain cave near Mecca,
launching his mission as prophet. He died in 632 CE.

God is Beautiful and He loves beauty.
The Prophet, Muhammad



For women who love God and have always known deep down,
or have never doubted, that He loves them back.

For men who love God and have always known deep down,
or have never doubted, that He is Just.



FOREWORD

One of the chapters of the Qur’an is titled al-Mujadila, which can be
translated as the arguing or disputing woman. The title of this chapter
refers to an incident at the time of the prophet Muhammad in which a
woman named Khawla bint Tha‘laba argued with her husband, and
apparently, the argument got out of hand. Khawla’s husband lost his tem-
per and yelled at her: “You are to me like the back of my mother!” This
practice was known as zihar and according to pre-Islamic customs this
oath counted as an irrevocable divorce. Reportedly, Khawla’s husband
regretted having uttered this oath, and Khawla herself was not convinced
that this counted as a divorce because it was said in anger. Khawla sought
out the Prophet and complained to him but was thoroughly disappointed
when the Prophet informed her that the zibar was in fact effective, and
that she was now forbidden to her husband. Unconvinced, Khawla con-
tinued to plead her case and argue with the Prophet but to no avail. The
Prophet would only repeat that as far as he knew the zibar was effective
and there was nothing that he could do. Having despaired of getting a
different response, Khawla re-directed her appeals from the Prophet to
God, saying, “Oh God, I complain and appeal to you.” In response, the
Prophet received a revelation stating the following: “God indeed has
heard the words of the woman who argued with you about her husband,
and who complained to God, for God hears your conversations, and
truly, God is All-Hearing and All-Seeing. Those among you who commit
zihdr against their wives, those are not their mothers for none are their
mothers save those who gave birth to them. Verily, what they say is

ix



X FOREWORD

indecent and calumny, and God is pardoning and most forgiving”
(58:1-2). The Qur’anic revelation supported Khawla’s position, pro-
claiming that zéhar was not a divorce. The Qur’an stated that zibar was a
serious sin and demanded expiation. Those who commit zzbar must free
a slave or fast two months or feed 60 poor people. Khawla, however,
complained that her husband did not own slaves, was too old and frail to
fast two months, and was too poor to feed 60 poor people. At this point,
the Prophet raised the donations necessary for expiation and gave it to
Khawla to feed the poor on her husband’s behalf, and Khawla’s marriage
was saved.

This incident is not an outlier or unusual in the Prophetic tradition. At
the time of the Prophet, women often actively exercised their agency in
expressing their will, making demands, and negotiating solutions. What I
consider striking about the al-Mwujadila incident is that, as a woman,
Khawla represented her demands and litigated her case and prevailed. As
in so many other incidents at the time of the Prophet, women were not
expected to stay in seclusion, guard their silence, and do as they were told.
Women made demands upon the Prophet and God, and often obtained
results that by the standards of the time can be described as socially equi-
table and progressive. This dynamic, where women acting as agents repre-
senting their own interests and litigating self-defined causes, can be seen
time and again at the time of the Prophet. The problem, however, is what
becomes of this dynamic after the Prophet dies, and the path to divine
revelation is severed. In effect, early Muslim women made demands upon
the divine will and achieved results that honored their agency and accom-
modated their perceived interests. But what becomes of women’s agency
after the age of revelation? How can women continue to make demands
upon the divine will and still have their agency honored and protected? If
the divine will is to be found in the cumulative folds of the Islamic inter-
pretive tradition, how can this tradition continue to honor the integrity of
women’s agency in representing their own interests, making demands,
and obtaining results?

Muslims believe that the Qur’an is God’s revealed book, and that this
revelation is relevant and valid for every place, time, and age. But if this is
so then the revealed book must continue to address the ever-changing and
evolving needs of men and women. In a sense, God’s voice must continue
to speak to the Khawlas of every age and place. These Khawlas must feel
that as Muslim women, their agency is affirmed and validated by the
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Islamic tradition, and that this agency is not persistently overwhelmed and
defeated by the entrenched forces of patriarchy that dominated through-
out Islamic history. Leena El-Ali insightfully notes that the Qur’an insti-
tuted an affirmative action methodology that revolved around the
promotion, protection, and inclusion of women. But as Leena El-Ali rec-
ognizes, the male-dominated interpretive tradition of Islam has often frus-
trated and defeated the Qur’an’s affirmative action and made the divine
will largely unresponsive and unsympathetic to women’s agency and
autonomy.

What makes Leena El-Ali’s No Truth Without Beauty: God, the Qur’an,
and Women’s Rights particularly valuable is that she is not afraid to exercise
her agency as a Muslim woman, and she does it with remarkable strength,
grace, and dignity. She is like a modern-day Khawla who brings an honest
and brave voice interrogating the tradition and demanding that her agency
as a Muslim woman be honored and respected. I dare say that like Khawla,
Leena El-Ali appeals her case to the Divine, and with admirable integrity
and transparency, she analyzes what God’s book has to say in response.
Not all Muslims will agree with Leena EI-Ali’s analysis, and some might
even intensely dislike what she has to say. But this hardly matters. I submit
that there are millions of Muslims around the world who will not only
agree, but who will feel enlightened and inspired by her intellectual and
ethical example. With enviable clarity and perspicuity, Leena EI-Ali has
written a very personable and highly readable introduction to what the
Qur’an has to say about most issues that have a direct bearing upon
women. She does not shy away from any topic and no issue seems to be
too controversial. The reader will get a very lucid and honest introduction
to all of the contentious and often very heated issues that relate to the
Qur’an and women. Leena El-Ali discusses all the tough issues, such as the
subordination of wives to husbands, the beating of wives, polygamy, the
right to divorce, women and the right to leadership, inheritance rights,
veiling, the segregation of women, and much more. As I said, nothing is
too controversial. But what I especially valued in this book is the author’s
forthright personal narrative, and the sensibility and reasonability by which
she takes on the task of interpreting the Qur’an. The Qur’an does not
contain an amalgamation of disjointed and disembodied rules that happen
to regulate women. All Qur’anic legal injunctions represent trajectories in
the course of an entire moral and ethical project, and this project, as Leena
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El-Ali argues, is best represented in the well-known Prophetic teaching
that God is beautiful and loves beauty, and that God wants human beings
to promote beauty in everything they say and do. It is this moral vision of
Leena EI-Ali’s interpretive project that I find especially compelling.

Khaled Abou El Fadl

Omar and Azmeralda Alfi Distinguished Professor of Law
UCLA School of Law

May 26th, 2021



PREFACE

The decision to write this book was a difficult one for me to make.

The initial idea that entered my head in April of 2015 was that a new
version of the Qur’an in English, one that also included footnotes for
context, would be an incredibly helpful thing to have at this time of great
confusion and misunderstanding. While it would be a formidable under-
taking, I thought it would be more about time and labour than difficulty:
thanks to the wonderful work of so many extraordinary scholars, we have
all the information on context available already so it would be a question
of consolidating and synthesising it for this particular purpose, in modern
English, rather than leaving it so spread out that only a dedicated specialist
or the most ardent researcher can benefit from it.

A few weeks earlier, I had been discussing the particular problem pre-
sented by English translations of the Qur’an with Amr Abdalla, whom I
had crossed paths with years earlier in Washington, DC in the field of
conflict resolution and peacebuilding, but only recently had the pleasure
of getting to know. As native Arabic speakers—Amr of the Egyptian and
myself of the Levantine dialect—and as native readers of classical Arabic
who are at the same time very familiar with English translations of the
Qur’an, we had experienced similar surprise at how certain words and
phrases are commonly translated. So when I pitched him this initial idea
and suggested we collaborate on it, he had no hesitation and replied that
he was all for it.

A week later, I wrote Amr again, this time from Sri Lanka. I had just
run a couple of workshops in English for a multi-national Asian group that
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included the topics of women in Islam and women’s rights in the Qur’an,
and I wanted to share with him two participants’ questions in particular.

The first had asked if there was a Qur’an the participants could refer to
that put all those women’s verses we had just discussed in context.

The second had asked what Qur’an I had been reading the various
verses from, because she found it surprisingly easy to understand.

The answer to the first question was essentially “no”: I had never come
across a version of the Qur’an in English—or Arabic, for that matter—that
commented on all the verses relating to women while putting them in
context i a readily accessible way.! Commentary on women’s verses, yes,
but nothing systematically analytical with regard to the topic of women’s
nature and rights, although there are of course many excellent books on
the subject, without which I would not be able to even begin to write this
book. These are highly scholarly and well-researched books, many written
by contemporary academics who are exceptionally qualified to delve into
the corpus of Islamic teachings going all the way back to the seventh cen-
tury, and to whom we all owe a great debt of gratitude.

The answer to the second question was, in a sense, also “no”, as I was
not reading from any particular English translation, so there was no such
Qur’an to recommend. This is because in preparing for the workshop, I
was not myself convinced of the ease of comprehension to the average
person of most of the verses as translated, and on occasion, I took issue
with their accuracy. So after comparing six translations ranging from the
rather old to the most recent, I decided to convert the classical 1930
Marmaduke Pickthall version (which sticks closely to the Arabic original)
to modern English while borrowing as much as possible from the more
recent translations. This is what I read out loud: a modernised Pickthall,
as it were, and it seemed to do the trick. To my mind, it was the best I
could do to ensure as much accuracy as accessibility while utilising existing
translations. When distributing the women’s verses to the group in print
so they could have them handy for future reference, I included both the
classical Pickthall and the Yusuf Ali translation that is so popular across
Asia so they could get a sense of how translations can differ in implication

"'Nasr, Seyyed Hossein (editor-in-chief) et al. 2015. The Study Quran: A New Translation
and Commentary. New York: HarperCollins Publishers, published later that year in
November 2015, and the monumentally insightful Asad, Muhammad. 2003. The Message
of the Qur’an. Bristol, England: The Book Foundation, first published in 1980, are both
exceptional resources for those able to commit the time and effort to investigating any
Qur’anic topic.
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and nuance, and recommended a couple of the more recent translations
for further inquiry.

These two questions on context and language made me realise that
given the large number of issues surrounding women in particular and
their importance, perhaps a narrower attempt to tackle this topic alone is
called for. In thinking through all of the specific issues to be addressed, I
also came to realise that “context” should not simply mean the historical
context of a particular verse or even how it relates to the verses immedi-
ately before and after it. It dawned on me that perhaps we are so focused
on zooming in, as it were, on this or that verse that we often forget that it
necessarily requires an act of zooming out to see the whole picture, which
means going beyond immediate textual or historical context to consider
the Qur’anic whole. We know the wisdom of this truth from the experi-
ence of our own lives, as captured in everyday expressions like “bird’s-eye
view” or “can’t see the wood for the trees”.

As an example, consider the following. If we were to line up all of the
verses in the Qur’an that refer to women’s issues, it would immediately
strike the attentive reader that there is a persistent current of what in the
United States is referred to as “affirmative action”—and in the United
Kingdom as “positive discrimination”—with regard to women. In other
words, one detects an agenda by the author—God—that revolves around
the recognition, protection, inclusion and promotion of women. When
detection of this undercurrent is further combined with the textual and
historical contexts mentioned above, one comes away with an impression
that is starkly at odds with what we have come to associate with Islam’s
religious institutions and customs, and their attitudes towards women.

To some extent, I regret having to resort to such a technical argument
to make the case that the God of the Qur’an, as He tells us Himself at the
beginning of 113 out of 114 chapters, is both “Mercy Itself” as well as its
supreme manifestation, “The Ever-Merciful”. In Arabic, he is the rabman
and the 7abim, usually translated into English as some combination of
adjectives such as The Merciful, Compassionate, Beneficent, or Infinitely-
Good, all of which are of course perfectly efficacious. I take a moment to
point this out because I find it profoundly moving to hear God identify
Himself so insistently as both (He who is) Mercy Itself and The Ever-
Merciful—always the two together—as if to underscore to us what should
be the evident fact that He will necessarily always manifest the quintes-
sence of what He is. Elsewhere He also explicitly tells us that He has
decreed Mercy for Himself towards us (6:12). And since this book is about
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women, let me just mention for the benefit of the reader who may have a
penchant for linguistics or symbolism, that the Arabic word for womb—
the medium of human creation—is 7ahm, which is the root word from
which 7abma (mercy) and rabman (merciful) are derived. Food for
thought for all of us, perhaps.

But I do not wish to overemphasise the preceding paragraph as a way
of grasping the full picture in a visceral rather than technical or analytical
manner, because it represents but one glimpse of the countless ways in
which the Qur’an offers itself up to anyone who is truly listening. The
Qur’an in its totality—not this or that verse—is what has captured the
hearts of billions over the past 14 centuries, in whatever language they had
to read it. Because whatever the shortcomings of any translation or what-
ever may be lacking in context of any kind has always been more than
made up for by the beauty and resonance of the whole. Here it seems appro-
priate to mention the surprise that many Muslims and others often express
when they learn that only about 5% of the Qur’an relates to regulations or
legal rulings. The Qur’an is not a book of theology either: nearly two-
thirds of it is devoted to recounting the lives of the Hebrew prophets, and
of Jesus and Mary,? as expressions of the spiritual ideal. The remaining
third sets out specific rules of conduct for the followers of the then-new
religion, covering two major themes: good conduct in one’s personal,
social and familial life, and specific commentary on a past or present event.
Thus looking at the picture in its entirety must once again form the foun-
dation of our understanding of the Qur’an, before we delve into a specific
verse or other. That is how we ensure that we see the wood and not just
the trees.

Nonetheless, this book does in fact zoom in on specific verses’ context
(both historic and textual) and language in an effort to address the various
themes relating to women, and numerous misconceptions. But I hope
that this Preface, coupled with the compilation and classification of the
women’s verses provided throughout, will remind the reader that we must
always keep the big picture in mind even as we grapple with specifics.

2For example the Qur’an mentions Moses 136 times, Abraham 69 times, Solomon 17
times, David 16 times, among others. Jesus is mentioned 24 times by name and various titles,
Mary 34 times. See Moussa, Ali Helmy. 1982. Computer Application to Arabic Words in the
Qur’an. Journal of ‘Alam al-Fikr (in Arabic), Volume 12, No. 2. Kuwait: Ministry of
Information, 167-168.
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My purpose in writing this book is to serve as a bridge between schol-
arly works that expound on the subject of women in the Qur’an and in
Islam and the average reader of whatever background who may not have
the time, inclination or ability to read these books directly, yet feels the
need for answers. It is neither a work of scholarship nor of a scholar, but
the fruit of a personal journey of belief and inquiry that, to my surprise,
proved to be a most wonderful spiritual experience that also yielded a few
new insights, often with regard to conventional interpretations. In the
Qur’anic verses cited, I draw attention to these new insights, along with
other important aspects, by underlining key words or by offering an
[explanatory comment in brackets], with (added words that are necessary
in translation shown in parentheses, per custom). The first four chapters
(Part T) lay the groundwork for (re)establishing the Qur’an as the fore-
most source of scriptural authority in Islam, with the remaining 17 chap-
ters (Parts II, III, IV and V) each delving into one particular topic that
relates to women, or that has usually been interpreted in such a way so as
to have a bearing on women. Some verses may appear in several chapters,
a repetition I make so that each of these 17 chapters can serve as a stand-
alone and useful reference on its topic, where all the relevant verses and
associated myths, historical contexts, intra-textual contexts and other rel-
evant information on that particular topic can be found.

Every last claim relating to Islam and women is addressed and coun-
tered, where applicable, with Qur’anic evidence to the contrary and with
easy-to-pull-out tools (in the form of summaries) that everyone can use.
How can a woman’s testimony be worth half of a man’s? How can men
divorce their wives unilaterally by uttering three words? And what’s with
the obsession with virgins in Paradise? By looking up the chapter on any
of these topics in this book, the reader will soon learn a) where the myth
came from, and b) how to bust it.

The methodology pursued in doing this is simple. First, the Qur’an is
given priority over all other literary or “scriptural” sources. Second, the
meaning of its verses in the original Arabic is highlighted, often in contrast
to English translations but sometimes also in contrast to widespread mis-
understanding or misinterpretation. The book’s objectives are that:

e The reader will learn that the Qur’anic God was a relentless advocate
for women’s rights who issued instructions that we would today call
“affirmative action” targeting gender equality.
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e The reader will grasp how culture, via patriarchy and interpretative
custom, managed to turn the messages of many of these verses on
their heads.

e Most importantly, the reader will become equipped with the tools
necessary to restore Qur’anic verses on women’s nature and rights to
their original meaning, theme by theme, with no exception.

e Last but not least, the reader will hopefully find spiritual, moral and
intellectual relief, and intellectual surprise.

In other words, I hope the reader will find this a compelling, clear and
easy-to-use reference book, one that can help shift the conversation defini-
tively around the nature and rights of up to 900 million women and girls
around the globe, and to catalyse positive change. Any shortcomings are
strictly my own.

For nearly a year and a half after the idea first came into my head that I
should write something, I tried to ignore it. As I have mentioned, I felt
that all the answers were already out there, beautifully presented in so
many wonderful works, so what could I possibly add? After overcoming
that hesitation by determining that I would only be bridging the gap by
simplifying the presentation, the question then became: who am I to be
attempting this at all? I had almost completely succeeded in pushing the
idea out of my mind for several months when I woke up abruptly one
morning in October 2016 at a strange hour, well before my phone alarm
usually goes off, something that had almost never happened before.
Unusually for me, I was lying flat on my back when my eyelids seemed to
be flung open suddenly, and an absolute certainty that I must indeed pro-
ceed to write seemed to have been stamped within my chest, and was
accompanied by an indescribable joy. When neither the certainty of what
I had to do nor the accompanying joy let up even an iota in the next three
days, I knew that for reasons I still only partially understand, writing this
book is somehow part of my destiny. That night, my husband and I dis-
cussed the matter in greater depth, and though I felt extremely self-
conscious and concerned about the loss of privacy that writing such a
book entails, I knew I could not turn back the clock. My husband, bless
him, had no reservations whatsoever and dismissed all notions of practical
or imagined inconvenience with a priceless expression of his face that
seemed to say “first things must come first regardless”, and pledged to
support me in the process in any and every way possible. Two days after
our decision, when I was feeling quite reconciled with the idea of “coming
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out of the closet”, to borrow an expression from another writer,? I received
further confirmation of the task ahead and was shown how to integrate the
effort into my ongoing spiritual journey.

In what follows, I have done my best to shine a light on God’s love for
all of us, meaning women as well as men. My one wish is for any reader of
this book to emerge from the experience with a heart made more joyful by
his or her ability to see more of God’s beauty than perhaps they did before.

Arlington, VA, USA Leena El-Ali

3Joseph, Theresa. 2014. Everyday Mystic: Finding the Extraordinary in the Ordinary.
Theresa Joseph, 94-99.
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Praise for No Truth Without Beauty

“Readers who think they know all there is to know about Qur’anic verses that sup-

posedly deny women’s equality with men will derive enormous pleasure from

Leena El-Ali’s work. She reads the Qur’an both intra-textually and contextually,

juxtaposing verses so as to yield a more comprehensive understanding of a specific

subject. On a personal note, her book allows us to see how her own spiritual jour-
ney shaped her encounters with the Qur’an. The writing is terrific.”

—Asma Barlas, Professor Emerita of Politics, Ithaca College, USA

and author of “Believing Women” in Islam: Unreading Patriarchal

Interpretations of the Qur’an

“This is a book the world needs. Everyone in the diplomatic corps and interna-
tional affairs at large will want to read it.”

—Aud Lise Norheim, Norwegian Ambassador to Iceland

and former Ambassador to Iran (2014-2017), Lebanon

(2007-2010), and Bangladesh (2003-2006)

“Outside Muslim communities not many have heard the multitudes of Muslim
voices, women and men, calling for equality. The author of this book is a lively
representative of these muted voices. Based on years of work in organizations
developing international and interreligious understanding, Leena El-Ali now turns
her attention to what it means to be a Muslim woman in a modern society. She
finds and builds on the extensive literature which takes the classical tradition to
task. She shows that conservative interpretations favouring men do so because they
were written by men in male-dominated cultures. The book is formulated in a
language which is clear and unencumbered by excessive jargon or Arabic formula-
tions. It will be a useful learning tool for young people facing these issues as they
grow up. Book clubs and discussion groups in communities religious or not will
find it a text worth studying and discussing.”

—Jorgen Nielsen, Professor Emeritus of Contemporary Euvopean Islam in

Department of Theology and Religion, University of Birmingham, UK and

Affilinted Professor of Islamic Studies, University of Copenhagen, Denmark

“Much ink has already been spent on “Islam and women.” But in this honest,
witty, and erudite book, Leena El-Ali presents something really new and impor-
tant: a brave overview of all the thorny issues, with sharp insights and even new



interpretations. With sincere faith in the Qur’an, as well as reverent criticism
toward the religious tradition, she shows how gender justice is foundational to a

truly Islamic worldview. A must-read.”
—DMustata Akyol, Senior Fellow in the Center for Global Security and Prosperity,
Cato Institute and author of Reopening Muslim Minds: A Return to Reason,
Freedom, and Tolerance

“In this unique book, Leena El-Ali weaves her cumulative experience as a develop-
ment professional with her diligent review of Islamic jurisprudence and history to
produce a tapestry of grounded, well-informed perspectives on women’s issues,
guided by the universal principles of justice and equality, which are the essence of
Islam. A must-read for those seeking Islamically-enlightened worldviews.”

—Amr Abdalla, Professor Emeritus, University for Peace, Costa Rica

“Leena El-Ali’s book is an absolute page turner. El-Ali leads us through complex
linguistic, historical and geographical conundrums uncovering hidden gems,
decoding centuries old symbolism, always presenting diverse perspectives with
deep knowledge, sincerity and humility, and in the end leaving us with a collective
“aha” moment: The equality of women and men is a central principle in the

Holy Quran!”
—Vasu Mohan, Senior Global Advisor for Conflict, Displacement & Minority
Rights at the International Foundation for Electoral Systems

“Based on the primary Islamic texts, Leena El-Ali offers a critique of misreadings
and skewed interpretations regarding Muslim gender relations that have been per-
petuated down the ages. Her book is an invaluable resource both for those work-
ing in this field and for laypeople too. The personal and highly readable style of Ms
EI-Ali’s presentation will make it widely accessible.

No Truth Without Beauty is a much needed and very welcome contribution to
dispelling commonplace misconceptions and factoids about the status of women
in Islam.”

—Farhana Mayer, Senior Teaching Fellow and Lecturer at the School
of Oriental and African Studies, UK (2010-2012) and Lecturer
at the Institute of Ismaili Studies, UK (2010-2015)

“Leena El-Ali has done a great service by correcting many misinterpretations of

the Qur’an and showing how strongly the Qur’an supports equality between

women and men. In stark contrast to the grim reality too many Muslim women
suffer, the Qur’an conveys deep respect for women. This book is a joy to read.”

—Daniel Calingaert, Executive Vice President of

Freedom House (2012-2017)



“No Truth Without Beauty is a monumental work perfectly suited for our times.
It should be read by everyone. El-Ali’s work helps to redeem the reputation of the
Muslim world, which is so disproportionately informed by radical ideology. You
will learn, as I did, about the nature of the Qur’an. The author’s loving treatment
and respect for it shines a much-needed light on the misconceptions we have
absorbed from patriarchal and radical interpretations. The world owes a debt of
gratitude to El-Ali for the dedication, tenderness and love it took to birth No
Truth Without Beauty.”
—Theresa Joseph, founder of the Global Peace Movement and author
of Everyday Mystic: Finding the Extraordinary in the Ordinary

“A rare combination of a scholarly/activist take on gender justice in Islam. No

Truth Without Beauty has a compelling narrative which takes the reader on a

thrilling journey with loads of information and interesting facts to engage, educate
and rethink women’s place in Islam.”

—Daisy Khan, founder of Women’s Islamic Initiative in Spirituality

and Equality (WISE) and author of Born with Wings:

The Spiritual Journey of a Modern Muslim Woman

“The world needs this book and it needs it now. No Truth Without Beauty brings
to light the truth about women and Islam through a painstaking verse-by-verse
analysis and comparison between the words in the Qu’ran attributed to God and
the interpretations of those words proffered by men. Whether as part of a school
curriculum or on the “required reading” list for anyone interested in bringing
about a new world, this book has the potential to educate and to transform percep-
tions about the Qur’an and Islam across cultures and faith traditions. It is a beauti-
fully and lovingly written text by an author whose courage, scholarship and
commitment to Truth is inspiring. Leena EI-Ali has opened my heart and my
mind. I was brought to a place of joy, a deeper appreciation and understanding of
Islam, God’s beauty and the power that we all have within our hearts to transform
the world.”

—Linda Fallo-Mitchell, Ph.D

“No Truth Without Beauty is powerful, compelling and highly relevant in today’s
world at a time of great confusion and misunderstanding. Combining profound
knowledge on the subject with existing translations, scholarly works and personal
stories, Leena El-Ali dismantles — point by point — the harmful myths about women
in the Qur’an and in Islam to convey one of the most important messages of our
time: the need for love, tolerance, peace and inclusiveness. The need for truth.”
—Carlota Nelson, Writer and Director of the film
Brain Matters: Putting the First Years First
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